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authority, that these Apostles still have rule over yon ; but 
it could be easily prayed that this text is not authority for 
either the one or the other ; so you have yet to give Scrip- 
tare proof of your prayers for the dead, and for holidays 
■a honour of the saints. 

I am, Sir, yours, &c., &c., 

Edmond Power. 

The arrival of a long letter from Mr. Power has placed 
ns in a disagreeable perplexity, between our desire to deal 
courteously with our correspondent and our fear of wearying 
the patience of our readers with further discussion on an 
exhausted subject. As the best mode of reconciling our 
duty to both, we print Mr. Power's letter in full, and at 
the same time, for the convenience of our readers, we 
portion off those parts of the subjects which have been 
thoroughly discussed from those which still deserve exa- 
mination. 

We repeat, then, that as far as the Fathers of the first 
three centuries are concerned, the question is settled — 
settled, that is, as far as any controversy can be — when 
both parties are agreed as to the state of the facts, and 
when nothing remains but a difference of opinion. 

The question proposed was — " Do any writers for the 
first three centuries make any mention of the doctrine of 
Purgatory ?" and it now appears that, during the many 
months our columns have been open for the discussion of 
this question, evidence has only been able to be adduced 
from one of the many writers who flourished during the first 
three hundred years of our religion, and that one Origen ! 
And we are also agreed as to the fact that Origen is in 
general a very unsafe guide, and that he has fallen into 
many heresies. 

We differ in opinion, in that Mr. Power holds, 
that in the passages cited Origen expresses views exactly 
coinciding with the present Roman Catholic doctrine of 
Purgatory, and that he was also joined in these opinions 
by the Church of his day ; while we hold that in these 
passages Origen only expressed a certain heretical notion 
of his own, in which he was neither followed by the Church 
of his own day nor the Church of Eome at present. 

It would be hopeless to expect that this difference of 
opinion could be removed by further argument ; and we 
only appeal from Mr. Power's opinion (who, under the 
exigencies of controversy, is scarcely an impartial judge) 
to that of the most learned and candid divines of his own 
communion, who, we have shown, agree with us, and not 
with him. We think that our readers will be grateful to 
us for closing all further discussion on this part of the 
subject, except such as may be calculated to throw some 
new light on the state of the facts, such as other passages 
from the Fathers of the first three centuries, which Mr. 
Power professes to be able to produce, and which, of course, 
he ought to do, and is perfectly free to do if he can. 

It would seem, then, that we ought to come next to 
discuss the state of the facts as to the writers of the fourth 
century, by whose help Mr. Power proposes to interpret 
Origen ; but there is something which must take prece- 
dence of a question of facts, and that is a question of 
fundamental principles. Now, in a part of his letter, to 
which he has invited our especial attention, Mr. Power 
makes it plain that the principles on which he argues the 
question are wholly different from ours. He says, " Those 
Fathers of the fourth century whose opinions I have given, 
either declare the established doctrine of the Church of 
that period, or they wrote what was untrue.* If they have 

fiven us the doctrine of the Church in their time, such 
octrine must necessarily be true. If they published that 
which was not the doctrine of the Church at that time, 
why were not these false principles then, or in the next age, 
condemned by the Church ? To this proposition I demand 
a direct reply." 

Now, it is evident that our reply to this question must 
come before any discussion as to the views of particular 
writers of the fourth century. For suppose that we were 
completely successful in demolishing every passage which 
could be brought forward in proof of Purgatory from 
writers of the fourth century, Mr. Power would only have 
to alter the word " fourth," in the argument just cited, 
into " fifth," or "sixth," or "seventh," or whatever the 
first century may be in which he can find purgatory to 
have been part of the received belief among Christians. 
In fact, it is plain that the way Mr. Power, perhaps un- 
consciously, argues is- 1 — " Purgatory is part of the teaching 
of the Church now ; the Church cannot err, and her doc- 
trines must be always the same ; therefore the statements 
of the Fathers of the fourth century must be interpreted 
so as to coincide with the teaching of the Church now, and 
the statements of Origen, so as to coincide with those of the 
Fathers of the fourth century." 

Now, when Mr. Power sa) s — " Either theso Fathers de- 
clare the established doctrine of the Church of that period, 
or they wrote what was untrue."f Wc object to his state- 

• For clearness we omit in this argument the word heretical, 
lidded here by Mr. Tower, the word being ambiguous. The word 
heresy is sometimes nsed to denote any grave doctrinal error; some, 
times such an error as was condemned by the majority of Christians 
at the time when it originated. It is plain that it would be a contra. 
diction in terms to speak of the majority of Christians as falling into 
heresy in the latter sense, though not in the former ; and thus the 
word may be so used as to prejudge the great question at issue between 
Roman Catholics and Protestants— viz., was it possible for the majority 
of Christians at any time to fall into serious error on religious subjects. 
t This phrase "established doctrine of the Church," being also 
ambiguous, it is necessary to remark that it is not pretended that the 



ment for two reasons ; first, he assumes that the estab- 
lished doctrine of the Church is always the same, which 
is denied, not only by Protestants, but also by Mr. New- 
man, and the other Roman Catholics who hold the doc- 
trine of development ; and, secondly, he assumes that the 
received belief of the majority of Christians is in every 
point true, which is denied by Protestants. Now, no one is 
at liberty to assume, in controversy, first principles denied 
by his opponent, otherwise the controversy falls to the 
ground at once. If Mr. Power were at liberty to assume 
that the Church of Rome is infallible, then it would be 
needless for him to spend his time in collecting the opinion 
of the Fathers about Purgatory; he might content him- 
self with saying it is the doctrine of the Church now — that 
is enough. On the other hand, if we were at liberty to 
assume the principle of the sufficiency of Scripture, we 
need not appeal to the Fathers ; we might say there is 
nothing about Purgatory in the Bible — that is enough. 
But there is a neutral ground on which we can meet Mr. 
Power, and that is, to treat the matter as a purely his- 
torical question. Without assuming the doctrinal point 
that the writers of the first three centuries must have be- 
lieved exactly as those of the tenth century, can you as- 
certain from their own writings whether they believed in 
Purgatory or not? Can you connect, by historical evidence, 
Purgatory with the teaching of the Apostles, and can you 
show that those who learned from them held that doctrine? 
We have ascertained, in the course of this discussion, that 
if they believed in Purgatory, at least in all their writings, 
they said nothing about it ; and that though there were 
many occasions when we might expect them to have men- 
tioned it. There is a great gap, then, between the 
Apostolic teaching and the first mention of Purgatory— a 
gap which nothing but the doctrine of the infallibility of 
the Church can ever bridge over. 

Having laid down these principles, we have a clear way 
to enter next month on the examination of the views of 
subsequent writers, it being understood that no testimony 
from the fourthtentury can make up for the Want of earlier 
evidence — that we are not at liberty to assume it to be im- 
possible that Gregory of Nyssa, or Basil ever could have 
fallen into error on any point ; and that if Mr. Power can 
even succeed in proving that the Fathers of the fourth 
century believed exactly the same as Origen, we are free 
to reply, " so much the worse for the Fathers of the fourth 
century." 

The same principles enable us to dispose of the challenge 
which Mr. Power repeats as to Origen, whom he says we 
have left untouched. Mr. Power's mistake is, that he im- 
agines the onus probandi to be on us to show that the pas- 
sages cited from Origen have been formally condemned ; 
whereas, in truth, it is incumbent on him to show that the 
sentiments there expressed are those of the church of the 
time, before he can prove that Purgatory was the belief of 
the third century. The principle assumed by Mr. Power 
is, that every sentence in Origen must be understood to be 
in accordance with the doctrine of the Church, unless it 
can be showed that that particular sentence has been 
formally condemned. It would be untrue to assume this 
in the case of any one of the fathers, but it is perfectly 
monstrous to assume it of Origen.* Does Mr. Power im- 
agine that there was a " Congregation of the Index" in 
those days, who went over the works of every eminent 
Christian writer, expurgating all the faulty passages, and 
leaving nothing but what might be safely followed by pos- 
terity ? One would fancy that he must entertain some such 
belief, from his so often asking us cither to receive the doc- 
trine held by such and such a father, or else to show where 
this sentence was condemned by his successors. At all 
events, concerning Origen, the hero of a hundred heresies, 
it is enough to say that, with regard to any exposition taken 
at random from his works, the odds are that it is not in 
accordance with the general opinion of the church ; and 
any one who asserts the contrary is bound to prove it. 

We must not conclude without some remarks on the 
other subject which Mr. Power has introduced into this 
discussion — the necessity for a Scripture proof for church 
holidays, &c. ; because it is an example how ignorant even 
educated Roman Catholics are as to the first principles of 
Protestants — ignorance which we hope this journal has 
already done some good in removing. 

Protestants hold, then, that our Lord by his own mouth, 
and those of his apostles, revealed to the world certain 
truths which it deeply concerned mankind to know ; and 
that in order that this revelation should not be lost, it was 
committed to writing in what are commonly known as the 
"Holy Scriptures." For any thing which claims to be 
part of this system of truth, the knowledge of which is 
necessary to men's salvation, they accordingly require 
Scripture proof. 

But they hold, likewise, that our Lord formed his dis- 
ciples into a society, having full powers to make regulations 
for its preservation and for the details of its worship, &c. ; 
and for details of this nature they do not require Scriptural 
proof. 

If any one asks us why do we religiously observe the 
festival of Christmas Day, or why do we make use in our pub- 



lic worship of such and such a prayer ? then we answer, on 
the authority of our Church, and we never think of seek- 
ing for any other reply ; but if any one were to assert it to 
be necessary to salvation to observe the festival of Christm** 
Day, or to say that the church could not do otherwise than 
command its observance, then, for such an assertion M 
this, we should ask for Scriptural proof, as well as for his- 
torical proof, that the church always did observe the festival 
in question. 

We may add, that the distinction here insisted on, though 
sometimes lost sight of by Roman Catholic controver- 
sialists, is recognized by their best writers who always dis- 
tinguish between Divine and ecclesiastical traditions. 



Church bad established anything in the first thousand years by any 
formal decision "upon Purgatory; and the question only is whether it 
was the received belief 0/ the majority 0/ Christians. 

* The passages from Origen, which Mr. Power quotes, have been 
already the subject of much discussion. Not to occupy space unneces- 
sarily, we think it enough to refer the reader to Vol. i., p. 67, 142, and 
Vol. ii., p. 67. 



WHAT IS THE POSITION OF THE PRIEST IN 
THE MASS? 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir — I have observed in your journal many remarks, at 
both sides, of considerable ability, on the Roman Catholic 
doctrine of Transubstantiation, and the Sacrifice of the 
Mass. Such vital topics demand the most careful discus- 
sion. Both parties should distinctly comprehend the pro- 
positions for or against which they contend. Many of 
them have been clearly stated, and ably defended by your 
Roman Catholic correspondents. I am in hopes, therefore, 
they will explain to me their views on one of the most 
momentous nature, and as yet untouched by either. We 
know enough of the disputed change in the eucharistic 
elements ; we know that the same propitiatory sacrifice is 
said to be there offered up that took place on the Cross of 
Calvary ; but we do not yet know what exact position the 
priest who accomplishes these sacred mysteries is supposed 
to occupy. If that which I am about to state be really the 
doctrine of their church, it will be an additional obstacle 
to adopting their belief. If, on the other hand, it be shown 
not to be so, it will be a serious obstacle removed. It is, 
therefore, well worth their while to grapple with the sub- 
ject. 

The short question is this — is the priest, in the adminis- 
tration of this sacrament, supposed to take on himself the 
" person, power, and functions" of our Lord Jesus Christ ? 
If he be so, we must require strong proof of so startling 
a proposition — blasphemous if falsely put forward — and u 
he be not, I must ask for an explanation of the 
following passages in the Catechism of the Council of 
Trent :— 

" * The Sacrifice of the Mass is one and the same sacri- 
fice with that of the Cross ; the victim is still one and the 
same, Jesus Christ. * * * * The priest is also the 
same Christ our Lord ; the ministers who offer this sacri- 
fice consecrate the holy mysteries not in their own, bdt ih 
the person of Christ. This, the words of consecration 
declare; thepriest does not say — -'This is the body of Christ,' 
but, this is my body ;' and thus invested with the character 
of Christ, he changes the substance of the bread and wine 
into the substance of his real body and blood.'' 

But this may be a solitary expression, not meant te 
convey so strong a meaning as at first -sight it bears. Yet 
it is strange that a few pages afterwards, f in speaking of the 
power of the priest in the Sacrament of Penance, it says — 
" The voice of the priest, who is legitimately constituted a 
minister for the remission of sins, is to be heard as that of 
Christ himself, who said to the lame man — ' Son, be of good 
cheer, thy sins are forgiven thee.' " 

Lest we should give this or the preceding passage a 
figurative turn, we meet, a few pages further on, language 
that seems scarcely capable of being equivocal — " In the 
minister of God, who sits in the tribunal of penance as his 
legitimate judge, he (the penitent) venerates the power and 
person of our Lord Jesus Christ ; for, in the administra- 
tion of this, as in that of the other sacraments, the priest 
represents the character, and discharges the functions of 
Jesus Christ.'' 

I ask your correspondents to consider these three passages 
together, and say what power is attributed to the priest, or 
what is wanting to his actual deification — I mean, during, 
and with reference to, his celebration of these sacraments. I 
shall reserve my remarks — if remarks be needed on such a re- 
sult — till I find whether or not theplain interpretation be that 
of the Roman Catholic belief. If it be, I should like to see 
some attempt at supporting its truth ; if it be not, I should 
remind them that the doctrine of Transubstantiation hat 
affected to be founded on a literal interpretation of 6ome 
texts of Scripture. In a former letter I think I have 
shown that this supposition is utterly mistaken. In a 
future I may have to observe that their official explana- 
tions of this Sacrament cannot be credited by good ltoman 
Catholics, unless when softened and diluted by a very 
figurative interpretation. 

Fontium Petitor. 



THE BLESSED VIRGIN AND THE HOLT 
GHOST. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir — I fear that Pat's report of the sermon in which the 
shocking statement was made, that the Blessed Virgin was 
the wife of the Holy Ghost, must have been but too true, 
for we find the same sort of thing affirmed, not only in Dr. 



* Translated by the Rev. J. Donovan, Professor of the Royal Col- 
lege of Maynooth. Coyne, Dublin, 1829; p. 249. 
t Page 256. 



